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18 HUMAN NATURE

whether led by reason, mistake, or passion, must be submitted to? which men
in the state of Nature are not bound to do one to another. And if he that judges,
judges amiss inhis own or any other case, he is answerable for it to the rest of
mankind. -

It is often asked as a mighty objection, where are, or ever were, there any
men in such a state of Nature? To which it may suffice as an answer at pre-
sent, that since all princes and rulers of ‘independent’ governments all
through the world are in a state of Nature, it is plain the world never was, nor
never will be, without numbers of men in that state. [ have named all gover-
nors of ‘independent’ communities, whether they are, or are not, in league
with others; for it is not every compact that puts an end to the state of Nature
between men, but only this one of agreeing together mutually to enter into
one community, and make one body politic; other promises and compacts
men may make one with another, and yet still be in the state of Nature. The
promises and bargains for truck, etc., between the two men in Soldania, in or
berween a Swiss and an Indian, in the woods of America, are binding to
them, though they are perfectly in a state of Nature in reference to one an-
other for truth, and keeping of faith belongs to men as men, and not as mem-
bers of society.[. . .]

And here we have the plain difference between the state of Nature and the
state of war, which however some men have confounded, are as far distant as a
state of peace, goodwill, mutual assistance, and preservation; and a state of en-
mity, malice, violence and mutual destruction are one from another. Men living
together according to reason without a common superior on earth, with au-
thority to judge between them, is properly the state.of Nature. But force, ora
declared design of force upon the person of another, where there is no common
superior on earth to appeal to for relief, is the state of war; and it is the want of
such an appeal gives a man the right of war even against an aggressor, though
he be in society and a fellow-subject.

[From Two Treatises of Civil Governmient, ed. W. S, Carpenter (J. M. Dent, London, 1924
(1962 repr.)}, 18-21, 1234, 126. First published 1690.]

BARON DE MONTESQUIEU

Fear and Peace

Man, as a physical being, is like other bodies governed by invariable laws. As an
inteligent being, he incessantly transgresses the laws established by God, and
changes those of his own instituting. He is left to his private direction, though a
limited being, and subject, like all finite intelligences, to ignorance and error:
even his imperfect knowledge he loses; and as a sensible creature, he is hurried
away by a thousand impertuous passions. Such a being might every instant forget
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his Creator; God has therefore reminded him of his duty by the laws of religion.
Such a being is liable every moment to forget himself; philosophy has provided
against this by the laws of morality. Formed to live in sociery, he might forget his
fellow-creatures; legislators have, therefore, by political and civil laws, confined
him to his duty.

Anrecedent to the above-mentioned laws are those of nature, so called, be-
cause they derive their force entirely from our frame and existence. In order to
have a perfect knowledge of these laws, we must consider man before the es-
tablishment of society: the laws received in such a state would be those of na-
ture.

The law which, impressing on our minds the idea of a Creator, inclines us to-
wards Him, is the first in importance, though not in order, of natural laws. Man
in a state of nature would have the faculty of knowing, before he had acquired
any knowledge. Plain it is that his first ideas would not be of a speculative na-
ture; he would think of the preservation of his being, before he would investi-
gate its origin. Such a man would feel nothing in himself at first but impotency
and weakness; his fears and apprehensions would be excessive; as appears from
instances (were there any necessity of proving it) of savages found in forests,
trembling at the motion of a leaf, and flying from every shadow.

In this state every man, instead of being sensible of his equality, would fancy
himself inferior. There would, therefore, be no danger of their attacking one
another; peace would be the first law of nature.

The natural impulse or desire which Hobbes attributes to mankind of sub-
duing one another is far from being well founded. The idea of empire and do-
minion is so complex, and depends on so many other notions, that'it could
never be the first which occurred to the human understanding.

Hobbes inquires, "For what reason go men armed, and have locks and keys to
fasten their doors, if they be not naturally in a state of war?’ But is it not obvious
that he attributes to mankind before the establishment of society what can hap-
pen but in consequence of this establishment, which furnishes them with mo-
tives for hostile attacks and self-defence?

Next to a sense of his weakness man would soon find that of his wants.
Hence another law of nature would prompt him to seek for nourishment.

Fear, | have observed, would induce men to shun.one another; bur the marks
of this fear being reciprocal, would soon engage them to associate. Besides, this
association would quickly follow from the very pleasure one animal feels at the
approach of another of the same species. Again, the attraction arising from the
difference of sexes would enhance this pleasure, and the natural inclination
they have for each other would form a third law.

Besides the sense or instinct which man possesses in common with brutes, he
'has the advantage of acquired knowledge; and thence arises a second tie, which
brutes have not. Mankind have, therefore, a new motive of uniting; and a fourth
law of nature results from the desire of living in society.
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As 500n as man enters into a state of society he loses the sense-of his weak-
ness; equality ceases, and then commences the state of war.
[From Charles Louis de Secondat, Baron de Montesquieu, The Spirit of the Laws, trans.

Thomas Nugent, with an Introduction by Franz Neumann (Hafner Press, New York,
Collier Macmillan, London, 1949), 3-5. First _published 1748.]

JEAN-JACQUES ROUSSEAU

The Noble Savage

The philosophers, who have inquired into the foundations of society, have all
felt the necessity of going back to a state of nature; but not one of them has got
there. Some of them have not hesitated to ascribe to man, in such a state, the
idea of just and unjust, without troubling themselves to show that he must be
possessed of suchan idea, or that it conld be of any use to him. [. . .]

We should beware, therefore, of confounding the savage man with the men
we have daily before our eyes. Nature treats all the animals left to her care with
a predilection that seems to show how jealous she is of thatright. The horse, the
cat, the bull, and even the ass are generally of greater stature, and always more
robust, and have more vigour, strength, and courage, when they run wild in the
forests than when bred in the stall. By becoming domesticated, they lose half
these advantages; and it seems as if all our care to feed and treat them well
serves only to deprave them. It is thus with man also: as he becomes sociable
and a slave, he grows weak, timid, and servile; his effeminate way of life totally
enervates his strength and courage. To this it may be added that there is still a
greater difference between savage and civilized man than between wild and
tame beasts; for men and brutes having been treated alike by nature, the several
conveniences in which men indulge themselves still more than they do their
beasts, are so many additional causes of their deeper degeneracy.

It is not therefore so great a misfortunate to theseé primitive men, nor so
great an obstacle to their preservation, that they go naked, have no dwellings,
and lack all the superfluities which we think so necessary. If their skins are not
covered with hair, they have no need of such covering in warm climates; and,
in cold countries, they soon learn to appropriate the skins of the beasts they
have overcome. If théy have but two legs to run with, they have two arms to de-
fend themselves with, and provide for their wants. Their chiidren are slowly
and with difficulty taught to walk; but their mothers-are able to carry them
with ease; an advantage which other animals lack, as the mother, if pursued, is
forced either to abandon her young, or to regulate her pace by theirs. Unless,
in short, we suppose a singularand fortuitous concurrence of circumstances of
which I shall speak later, and which could well never come about, it is plain in
every state of the case, that the man who first made himself clothes or a



